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AN INTRODUCTORY COURSE BASED ON
SRILA JIVA GOSVAMI’S GRAMMAR




“It Is Not Very Difficult.”

caksur unmilitam vena tasmai sri-gurave namah

This booklet is an introduction to Sanskrit, taken from our Beginner's Sansknit
Course. It contains the following: a brief description of Sri Caitanya Mahaprabhu
and Srila Jiva Gosvami, pronunciation, Srila Prabhupada on pronunciation, Part
One, and Part Two.

Part One, in seven chapters, explains the basic elements of grammar, based on
Harindamamrta-vyakarana by Srila Jiva Gosvami. Part Two has instructions and
exercises on conversation, adopted from the Rapid Sanskrit Speaking Course of
Dr. K.C. Mishra.

It is important to learn the grammar of a language and also (o approach it
through conversation. You will be surprised to discover for yourself, how easy
Sanskrit actually is.

Srila Prabhupada: “Yes. So any serious student can learn at home. It is not very
difficult. And after studying one or two or a dozen sentences like that,
automatically, yes, he learns sandhi, he learns verb, he learns subject, object,
everything. I have no time, otherwise I would have made Bhagavad-gita gram-
mar. Yes. (...) You can do that. You can do that. People will read it, Bhagavad-gita
grammar. On the Bhagavad-gita teach them grammar. Just like Jiva Gosvami
compiled Harinamamrta-vydakarana, similarly, vou write. You have got both the
knowledge, Sanskrit, and through English, Bhagavad-gita grammar. People will
take it. | have no ume; otherwise [ would have done it. Simply nominative case,
objective case, sabda-rupa.” (Conversation with Dr. Patel)

All quotations are taken from Srila Prabhupada’s books, lectures, or
conversations unless marked otherwise. To exemplify a certain rule, we have
sometimes taken portions of a Bhagavad-gita verse and arranged the words in a
different order, followed by a rudimentary translation.

Begging for the well wishes of all the Vaisnavas,
The publisher, Vrindavan, Kartik 2000
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Sri Caitanya Mahaprabhu (1486-1534)

kata dine misra putrer hate khadi dila

alpa dine dvadasa-phala aksara sikhila

"After some days Jaganniatha Misra inauguraied the primary
education of his son by performing the hate khiadi ceremony. Within a
very few days the Lord learned all the letters and combinations of
letters.” (Cc. Adi 14.94)

The following is paraphrased from ditferent Bhaktivedanta purports:

Hate khadi is the beginning of primary education. At the age of four
or five years, on an auspicious day called vidvdrambha, there is a
ceremony worshiping Lord Visnu. And after that the teacher gives the
child a long chalk pencil and, guiding the hand of the student, he
instructs him how to write the letters of the alphabet (3 3] § _Ef and

so on) by writing big letters on the floor. When the child is a little
advanced in writing, he is given a slate for his primary education. This

ends when he has learned the two-letter combinations (& 3 &l and so

on). Lord Caitanya Mahaprabhu was given lessons by teachers named
Visnu and Sudarsana.

In His eighth year, He was admitied into the tola (school) of
Gangadasa Pandita in Ganganagara, close by the village of Mayapura.
In two years He became well read in Sanskrit grammar and rhetoric.
Anyone serious about studying the Sanskrit language should first learn
grammar. It takes some time, but once one has learned the grammatical
rules and regulations very nicely, all other scriptures or subject matters
in Sanskrit are extremely easy to understand, for Sanskrit grammar is
the gateway to education. There are many schools of grammar in the
Sanskrit language. The most famous of which are the systems of Panini,
Kalapa (which was studied by Mahdprabhu). and Kaumudi, with their
different branches of grammatical knowledge. A student was supposed
to study for twelve years, but Mahaprabhu would immediately learn
grammatical rules and definitions by heart simply by hearing them
once.
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It appears that Mah@prabhu read the smyti and also the nyaya in His
own study and He was in competition with His- friends, who were
studying under the celebrated Pandita Raghunatha Siromani. In His
house He found all the important books, which belonged to His father,
who was also a pandita. At the age of fourteen He was considered one
of the best scholars of Nadia, the renowned seat of nyaya philosophy
and Sanskrit learning. The smarta panditas and the naivayikas were all
afraid of confronting Him in literary discussions. Kesava Misra of
Kashmir, who called himself the great digvijayi (conquerer of the
world), came to Nadia with a view to discuss with the panditas there.
Afraid of him, the tola professors of Nadia left town on the pretext of
being invited elsewhere. Kesava Misra met Mahaprabhu at the
Barokona-ghata in Mayapiira, and after a very short discussion he was
defeated by the boy.

Lord Caitanya had started His own catuspdathi (village school) in the
candi-mandapa within the courtyard of the fortunate Mukunda Sanjaya.
He taught grammar to His students, who became extremely expert in
dealing with word jugglery. Almost anyone expert in studying grammar
interprets the sastras in many ways by changing the root meanings of
their words. A student of grammar can sometimes completely change
the meaning of a sentence by juggling grammatical rules.

After returning from Giaya, where He had taken initiation from
I§vara Puri, Caitanya Mahaprabhu continued teaching. Seeing the word
jugglery of His students, He started to explain grammatical rules by
simultaneously speaking about the glories of the Lord. For example,
dhatu means verbal root, without which there is no language. But dhatu
also means vital force. So Caitanya Mahdprabhu explained that dhatu
means Krsna, without Whom there is no life.

Understanding the desire of Caitanya Mahaprabhu, Srila Jiva
Gosvami later developed this form of grammar in his book
Harinamamrta-vyakarana (Grammar with the nectar of Sri Hari's
names. It is still current and prescribed in the syllabus of schools in
Bengal and considered to have an almost mystical effect on its readers.
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Srila Jiva Gosvami (1511-96)

Jiva Gosvami was born in Ramakeli, West Bengal. As he grew in
years, he gradually developed all the bodily symptoms of a maha-
purusa, or an empowered person. Scriptural descriptions of such souls
include clongated lotuslike eyes, large shoulders and chest, an
effulgence that appears like molten gold, and other specific features. In
1514 his father, Anupama, the younger brother of Riipa and Sanitana
Gosvamis, passed away. This devastating event had the effect that Jiva,
although only a child at the time, resolved to renounce the world. Thus,
with a burning passion for spiritual enlightenment, Sri Jiva studied the
scriptures as he grew into his teens. He was greatly fond of Srimad-
Bhagavatam. Later he came to Navadvipa to study nyaya (logic), and in
the company of Sri Nityananda Prabhu, he circumambulated the entire
Navadvipa-dhama. Following the instructions of Nitydnanda Prabhu,
Jiva proceeded to Varanasi to study under Madhustidana Vacaspati, an
important disciple of Sarvabhauma Bhattacarya. In a relatively short
time, Sri Jiva became particularly well-versed in all aspects of Vedanta
philosophy and he developed a reputation as an eminent scholar. To this
day, both Benares Hindu University and the Sanskrit University honor
Jiva Gosvami by dedicating sub-departments to the study of his works.

At the age of twenty years, having completed his studies, he went to
Vrndavana, where he was initiated by Riipa Gosvami. Jiva Gosvami's
fame spread all over India. As a result, Emperor Akbar traveled to
Vrnddvana in the year 1570, just to have an exclusive audience with the
Gosvami. It is said that Akbar was moved beyond words. In the garden
called Nidhuvana, the emperor had a genuine spiritual experience, by
the grace of Jiva Gosvami, and then he directed his men to commence
construction of the four original temples of Vmdavana. After the
disappearance of Srila Riipa Gosvami and Sanatana Gosvami, Srila Jiva
Gosvami became the acarya of all the Vaisnavas in Vrndavana, Bengal,
and Orissa. It is to his credit that three of his students were Srila
Narottama das Thakura, Srinivasa Acarya, and Sri éyﬁmfmanda Prabhu,
the great preachers of Gaudiya Vaispavism.

Besides maintaining temples, teaching philosophy, receiving guests,
and excavating the holy places, Sr1 Jiva Gosvami composed and edited
at least twenty-five books with a total of 400,000 verses, which is equal
to all eighteen Puranas. His books are all important classics. But the



From the Mangalacarana of
Harinamamrta-vyakarana

I offer my humble obeisances to $ri Sri Radhd and Krsna. To
worship Krsna, I shall arrange a row of His names as a garland for Him.

Acyuta Ajita Adhoksaja Isa Isvara Upendra Karmsari Kapila Kalki
Krsna Kesava Gopala Govinda Caturbhuja Caturvyitha Trivikrama
Damodara Nara-Narayana Nrsimha Pitambara Purusottama Bala
Buddha Bhiwtesa Bhiitesvara Mahapurusa Madhava Yadava Radha
Rama Laksmi Vamana Virinici Vispu Visnucakra Visnwjana Visnudasa
Visnupada Visnubhakti Visnuvarga Visnusarga Vrsnindra Siva
Sankarsana Satsanga Sarvesvara Hara Hari Harikamala Harimitra

This garland will quickly bestow joy to the reader. | have seen many
intricate explanations of Sanskrit grammar which use terminology that
lacks any transcendental meaning. For the pleasure of the Vaisnavas, I
have therefore compiled Harinamamrta-vvakarana, which is beautified
with the names of Hari. Those who are desperate for water in the desert
of Sanskrit grammar and who constantly find complications and
obstacles, may now drink this Harinamamrtam and dive into it hundreds
and hundreds of times. "One who chants the holy name of the Lord is
immediately freed from the reactions ofsunlimited sins, even if he
chants indirectly (to indicate something else), jokingly, for musical
entertainment, or even neglectfully. This is accepted by all the learned
scholars of the scriptures.” (SB 6.2.14)

Srila Prabhupada: "Srila Jiva Gosvami compiled a grammar in two
parts named  Laghu-Harinamamrta-vyakarana  and  Brhad-
Harinamamprta-vyakarana. If someone studies these two texts in
vyakarana, or grammar, he learns the grammatical rules of the Sanskrit
language and simultaneously learns how to become a great devotee of
Lord Krspa." (Cc. Adi 13.29 purport)
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Madhyama-Harinamamrtam

Abbreviation of Harinamdamprta-vydkarana

Panini is the authority of Sanskrit grammar, and Srila Jiva Gosvami
followed his standards. But, because Panini's grammar is extremely
concise, it required many commentaries of other geniuses. Therefore
Jiva Gosvami gave special attention to clarity even at the sacrifice of
being concise. Another special feature of his grammar is that he
enriched it with the holy names of Hari, of which the Vaisnavas are
very fond.

Yadu ddsa has been studying and teaching Harinamamptam for the
last ten years in Vrindavan. With Madhyama-Harinamamrtam he 1is
presenting a summary study, especially meant for latecomers, i.e. for
those who didn't start at the age of six. Out of the total 3,200 sutras he
selected the most important ones for memorizing. His commentaries are
self-explanatory and can be studied at home. Twice a year he offers
courses in Vrindavan.

In Volume One you find:
All siatras with a technical English translation,
Vrttis (Sanskrit comments),

The examples given by Jiva Gosvami.

Volume Two is providing:

The transliteration of each siarra with a small reference to
Harinamampyta-vyakarana,

Word-by-word meaning,
Explanations of sitras, vritis, and examples,
More examples and references to related sirras.

There are various appendices:
Sabda-riipa-sangraha—the declension of the most common words,
Dhatu-ripa-sangraha—the conjugation of most important verbs,

Dhdtu-sangraha—a list of more than 1000 dhadtus compiled by Jiva
Gosvami



Pronunciation

Lord Brahma is the personal representation of Narayana, the
Supreme Lord, and the source of the transcendental sound ermkara, 35,
composed of the three original sounds of the alphabet: a-u-m. Omkara
is the secret essence and eternal seed of all Vedic hymns. From omkara
Brahmi created all the other sounds of the alphabet, including the seven
musical notes: sa (sadja), r (rsabha), ga (gandhara), ma (madhyama),
pa (paiicama—the "fifth note"), dha (dhaivata), and ni (nisada). These
sounds are are known as Sa, Re, Ga, Ma, Pa, Da, Ni.

The word Sanskrit means "most perfect” because not a single letter,
word, or verse can be pronounced without having a bona fide principle.
The first principle, which is hardly seen in any other language, is that
for every sound there is only one letter, and for every letter there is only
one sound.

There are five places for pronunciation: the throat, the palate, the
upper part of the palate, the teeth, and the lips. In pronouncing vowels a
sound 1s produced by air by these different organs and the tongue. The
air 1s not stopped or blocked at any point. With consonants the sound is
produced in a similar way, but the tongue or the lips make a full
contact, stopping and releasing the air.

1. kanthya a a ka kha ga gha ra ha
(guttural)

b |

2. talavya i ca cha ja jha ha ya sa
(palatal)
3. mirdhanya r F ta tha da dha na ra sa

(retroflex)

4. dantya I 1 ta tha da dha na la sa
amemy o
5. osthya wu it pa pha ba bha ma

(labial)
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1. Ka and kha are the same sounds. Ka is non-aspirated (less air) and
kha is aspirated (more air). The letter is written as kha, but do not
pronounce the "h". Rather, say ka. but release more air. The same holds
true for ca and cha, ta and tha, ta and rha, and pa and pha. There is
however the letter a which is pronounced.

2. The sound h is -s.imi_lar to ha. When h appears at the end of a word it
is pronounced as an echo of the preceeding vowel. For example ik is
pronounced thi.

3. To pronounce the palatals (please see the chart) put the tongue in the
position to pronounce i. Now, in this position, practice the other letters
of this group. For the letters ca to /ia the tongue makes full contact with
the palate. For ¢ and ya the tongue makes less contact. Be especially
careful to practice pronouncing sa with the tongue in this position to
produce a sound found in German words such as "ich” (I).

4. The retroflex letters are pronounced with the tongue bent upwards so
that the tip of the tongue touches the palate.

5. The dental letters are pronounced with the tongue touching the upper
front teeth. Americans may experience some difficulty in pronouncing
the dental letters.

6. The letter ai is pronounced as in aisle, and au as in hour.
¥ krtvaiva trptin bhajata sadaiva (from Sri Gurv-astakam 4), vande
riipa-sandtanau raghu-yugau (from Sri Sad-gosvamy-astakam).

7. The letter va is pronounced with the teeth and lips.

8. By the influence of modern languages, jiia is mostly pronounced gya.



Srila Prabhupada on Pronunciation

“The children cannot pronounce correctly the Sanskrit. Let them
read it correctly, that is wanted first. They must pronounce nicely
English and Sanskrit. The English is no difficulty. If you can do this,
then your education is all right. You may introduce contests, but if the
children and also the older devotees cannot pronounce Sanskrit
correctly, it is all a useless waste of time." (on Gurukula, letter to
Aksobhya)

"So we should try to learn, get it by heart, at least one sloka, two
Slokas in a week. And if we chant that... Just like you are chanting so
many songs, similarly, if we chant one or two verses of Srimad-
Bhagavatam, that will make you very quickly advanced for spiritual
realization. We are therefore taking so much trouble to get this
transliteration, the meaning, so that the reader may take advanced step,
full advantage of the mantra. It 1s not that to show some scholarship,
that “I know so much Sanskrit.” No. It is just offered with humility to
learn the mantra because one who will chant the mantra... They are all
transcendental vibration. Just like Hare Krsna mantra... This is maha-
mantra, but they are also mantras, all the verses from Bhagavad-gita,
Srimad-Bhagavatam, spoken by Krsna, spoken by... Bhagavata also,
spoken by Krspa. Vyasadeva is incarnation of Krspa. They're also
mantras, infallible instructions. So try to get it by heart, chanting. Either
you chant by seeing the book or get it by heart, it is all the same. But try
to chant one, two slokas daily. Chant.

Pradyumna: (chants with devotees responding)
§ri-Suka uvdaca

atma-mayam rte rajan parasyanubhavatmanah
na ghatetartha-sambandhall...

Prabhupida: (correcting) Na ghatetartha-sambandhah. Like that. It is
written like that?

Pradyumna: Ghatetartha-sambandhah.
Prabhupada: artha, artha separated?
Pradyumna: No. Together. Ghatetartha.

Prabhupada: No. Ghatetartha-sambandhah. It should, should not be. Na
ghatetartha-sambandhah. Like that. Ta should be long. Ta. Ghateta
artha-sambandhah. Na ghatetartha-sambandhah. 1s that all right?
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Pradyumna: Yes.

Prabhupada: So pronounce like that.

Pradyumna: Na ghatetartha-sambandhah.
Prabhupada: Loud. Na ghatetartha-sambandhah.
Pradyumna: Na ghatetartha-sambandhah.
Prabhupada: Yes. Na ghatetartha-sambandhah.
Devotees: Na ghatetartha-sambandhah.
Pradyumna: Svapna-drastur ivanjasa.
Prabhupada: Oh. Again pronounce.

Pradyumna: Sri-suka uvaca (repeats verse)

Prabhupada: Very important verse. Now we shall go to the words and
meaning. Again recite. $ri-Suka uvaca.

Devotees: (repeat verse)
Prabhupada: Once again. Do it again.
Pradyumna: (repeats verse)

Prabhupada: Again (devotees repeat verse again). Anyone can recite?
All right. See the book and recite.

Syamasundara: Sri-$uka uvdca atma-mayam rte rajan
parasyanubhavatmanah.

Prabhupada: Parasya. The transliteration is the long a. You have seen?
You just try to follow the transliteration. That will be easier.

Syamasundara: Parasyanu...

Prabhupada: Parasyanubhava, bhavatmanah. Atma.
éyﬁmamndara: Yes. Long a over a. Atmanah.
Prabhupada: Yes. Now, beginning.

Syamasundara: Parasyanu...

Prabhupada: No, First line (devotees repeat).
Syamasundara: Sri-Suka uvaca atma-mayam rte rajan
parasyanubhavatmanah.

Prabhupada: Read it again.

Syimasundara: $ri-fuka uvaca atma-mayam rte rajan
parasyanubhavatmanah na ghatetartha...
Prabhupada: Na ghatetartha-sambandhah. Svapna-drastur ivafljasd,
Next. Next. You read. Go on. One after another.

(Devotees continue reciting, Prabhupéda corrects.)
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You read the transliteration. The thing is hearing the meter and
repeat. That’s all. The writing is already there, transliteration. Simply
you have to hear the words. Just like you have chanted so many verses,
songs, by hearing. The hearing is very important. A child learns another
language simply by hearing, pronunciation, hearing. That is natural. If
we hear one thing repeatedly, you will learn. You will learn. So one has
to hear little attentively. Then it will be easy. There is no difficulty. Just
like you are singing our song in tune, (sings) sarmsara-davanala-lidha-
loka. This is by hearing. So simply you have to hear. Therefore whole
Vedic fastra is called Sruti. It is a process of hearing. (Coughing) This
is a disease of old age. These are the warnings that the body is getting
rotten. Go on. (Recitation continues.) Next. Each one of you. Ny
ghatetartha-sambandhalh svapna-drastur ivaijasa. What is the afijasa
spelling?

(Prabhupada continues correcting.)

Prabhupada: T-a-r. Yes. T-a, artha. So you were missing that r. Na
ghatetartha-sambandhah. All right. Next. (Recitation continues.) Get it
next. Come here. So you have to study like that. So many slokas, I am
taking so much labor. If you do not read it carefully... It is not that T am
making business, for selling only, and not for my students. You must all
read like this, practice. Why so much trouble is being taken, word to
word meaning and then transliteration? If you chant this mantra, that
vibration will cleanse the atmosphere. (...) Next chant. (Another
devotee recites verse.) Very good. Next, next. Bhanu prabhu (Bhanu
recites). Thank you very much. He has pronounced very nicely. So he
will teach you. Yes. Next. (Another devotee recites verse.) Very good.
(Another devotee recites verse.) Very good. Yes. In this way, each one
of you, you chant and others will follow. Then one or two days, you get
the §loka by heart. You can chant. It is not difficult. Now read the word
meanings and translation.” (lecture on SB. 2.9.1)

"So we want to create a new generation in your couniry so that in the
future there’ll be fluent speakers in Srimad-Bhagavatam and preach all
over the country, and your country will be saved. This is our program.
We have come here not to exploit your country, but to give you
something substantial. This is Krsna consciousness movement. So read
Bhagavatam, pronounce the verses very nicely. Therefore we're
repeating. You hear the records and try to repeat. Simply by chanting
the mantra, you'll be purified. Simply by chant... Even if you do not
understand a single word of it, simply if you chant, this vibration has
got such power. Sravatarn sva-kathah krsnah punya-Sravana-kirtanah."
(lecture on SB. 1.8.22)
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Chapter One
Samjiida-Sandhi-Prakaranam

Harinamamrta-vyakarana is organized in seven chapters:
1. Sarnjna-Sandhi—terminology and euphonic combination of letters
2. Visnupada —declension

3. Akhyata —conjugation

4. Karaka —cases

5. Krdanta —primary derivatives from verbs
6. Samasa —compound words

7. Taddhita —derivative words

Saﬁljﬁﬁ. (Terminology)

The alphabet:

a a

i & o @ ¢ ¥ 1 3
e ai o au |
m h

ka kha ga gha na

ca cha ja jha #fa

ta tha da dha na
ta tha da dha na
pa pha ba bha ma

va ra la va

fa sa sa
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The first fourteen letters are vowels and Srila Jiva Gosvami calls
them Sarvesvaras. Sarvesvara means "controller of everything"—God.
Just as He 1s independent, they can also be pronounced independently
from any other letter.

- Amongst the Sarvesvaras, the first ten are called Dasavatdras and
they appear in five pairs of Ekafnakas (having one soul). One is short,
the other long. The short one is called Vamana, and the long one
Trivikrama. The Vamana takes one time unit, and the Trivikrama takes
two time units.

a—d

i~y u—a r—F I—i

The letter rit is a nasal sound, called Visnucakra or anusvara, and
is called Visnusarga or visarga.

The consonants are called Visnujanas. Visnujana means devotee of
Visnu. Just as a bhakta is always associated with the Lord and fully
depending on Him, the Visnujana needs a Sarvesvara (vowel) for its
pronunciation. The association of two Vispujanas (two consonants
together) is called Sat-sarnga.

From ka to ma, each group of five letters is called Visnuvarga, and
each group is named after the first letter: ka-varga, ca-varga, etc. In
Sanskrit literature the materialistic way of life is refered to as pa-varga,
because the five letters in the pa group can be interpreted as: parisrama
(hard work), phena (foam—at the mouth of an exhausted animal),
bandha (bondage), bhaya (fear of death), and ultimately mrtyu (death).
And the path of liberation from material bondage is called apavarga.

The Verse Meter

Sometimes we may desire to know the meter of a verse. The basic
rules are as follows. In Sanskrit poetry the syllables are classified as
laghu and guru (light and heavy). To determine this classification we
have to focus on the vowels. A Vamana is laghu, a Trivikrama is guru,
but when a Vamana is followed by Sat-sanga it is also guru.

In other words, a syllable is guru (heavy) when its vowel is either
Rule (1) Trivikrama (long—a, 1, 4, F, and also e, ai, o, au),
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Rule (2) followed by Visnucakra (1), Visnusarga (i) or Sat-sanga (a
double consonant).

The last syllable of a pada (quarter verse) may be laghu or guru as
per the requirement of a particular meter.

A syllable is laghu (light) only when it ends with a Vamana (short
vowel) which is not followed by a double consonant.

Let's give an example. Below is the first line of the cintamani
prayers of Lord Brahma, with the Devanagari letters grouped into
syllables. You may note the peculiarity of this division. It is done this
way because in Devanagari we keep the ligatures together. Now we can
see whether a vowel is followed by two consonants.

f~nafraszas gheug &
ci ntd mani pra ka ra sa dma su ka lpa vr ksa
SSs 1S @ LS ] 15 183 |

The first syllable has a short i (Vamana), but it is followed by Sat-
sanga, therefore it is guru. For the same reason the syllables ni, sa, ka
(of kalpa) and vr are also guru.

According to the traditional system, the light'syllables (laghu) are
marked here with a straight line ( | ) and you say "la" (the first letter of
the word laghu) in one time unit. The heavy syllables (guru) are marked
with a crooked line ( S ), and you say "gari" (the first letter of the word
guru plus Visnucakra) in two time units.

S s s fF11s 1 181855

This is the verse meter of all the fourteen-syllable verses of Brahma-
sarihita (including advaitam acyutam... !).

The two verses beginning with §rivah kantah are of a different meter
(see below). They have seventeen syllables and make a small pause
after the sixth syllable, but otherwise the rules of guru and laghu are
observed in the same way. Rule (2) is applied for vah, ntah, sah.

frmwAr@ A YW U RHTTIA
§ri yah ka ntah ka ntah, pa ra ma pu ru sah ka lpa ta ra vo
| S § S § s 11 1 11 S 8 | | IS
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Sandhi (Conjunctions)

Sandhi means union, the conjunction of two immediate sounds. Srila
Jiva Gosvami prays, "With great joy I begin this explanation of sandhi,
by which my mind may also have sandhi with Your lotus feet, O
Krsna!" The rules are just observations of how sounds naturally change
when words and sentences are joined in an unbroken chain of syllables.
For example, the words sat cit ananda combine to sac-cid-ananda.

Sandhi is the basis of Sanskrit. Nimai Pandita used to challenge the
scholars of Navadvipa, saying, "In this age of Kali, one who doesn't
even know the primary rules of sandhi, as found in children's books, is
still given the title Bhattacarya (learned scholar of srutis, nyaya or
mimarns@)." (C. Bhag. Adi 10.43) We have selected and simplified a
few prominent rules, giving them the name of a well-known example.

Sarvesvara-Sandhi (sandhi amongst vowels)

1. paramatma (parama-atma—supreme soul)
Rule: Two Ekatmakas combine into Trivikrama.
It means thata + @, a + @, @ + a, and @ + & all combine into 4. The same
is true with the other pairs of Ekatmakas: i and 7, u and &, and so on.

¥ janma-astami— janmastami—the day called astami, when Sri Krsna
appeared.
dava-anala— davanala—forest fire.
bhramati iva— bhramativa ca me manah (Bg. 1.30).
bahu-udara— aneka-bahidara-vaktra-netram (Bg. 11.16).
niyamdgraha can be interpreted as (1) niyama-agraha—neglecting the
prescribed regulations, or (2) niyama-dgraha—ijust following rules.

This is the only sandhi rule we request you to memorize. You will
master it by meditating on aravinda-dalayatiksa (Brahma-sarmhita
30)—eyes which are like blooming lotus petals. Aravinda-dala means
lotus petal, ayata—blooming, aksa—eye.

2. paramesvara (parama-isvara—supreme controller)
Rule: a-Dvaya and i-Dvaya combine into e.
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Dvaya means pair. It is also a name of the divine couple Sri-Sri-
Laksmi-Narayana. A-Dvaya is a and 4, i-Dvaya is i and T.
rma-mndrivdnt— karmendriyani—the working senses (3.0).
¥ karma-indrivani— k driyéani—th king (3.6)
parama-atma iti— paramatmeti—called paramatma (13.23).

Please see more examples in the following Bhagavad-gita verses:
5.28 (two times) and 7.5 (two times).

3. purusottama (purusa-uttama—supreme person)

Rule: a-Dvaya and u-Dvaya (1 and @) combine into o.

¥ dama-udara— damodara—one whose belly is bound by a rope.
stta-uspa— Sitosna—winter and summer (2.14).

See 12.15 (3x) and 13.19 (2x).

4. caiva (ca eva—certainly)

Rule: a-Dvaya and e-Dvaya (e and ai) combine into ai.

¥ inama eva amsa— mamaivamsah—my fragmental part (15.7).
krsna-eka-saranam— krsnaika-faranam—taking Krsna as only shelter.
See 9.34 (2x) and 15.8.

krtva eva and sada eva— krtvaiva, sadaiva (from Sri Gurv-astakam 4).
Let us remember to pronounce ai properly and that' we will help us to
actually understand krtva eva and sada eva.

5. nasty eva (na asti eva—there is certainly no...)
Rule: i-Dvaya becomes y before Sarvesvara.

¥ hi esd— daivi hy esa—this is divine (7.14).
vahami aham— vahamy aham—1I carry (9.22).
See 3.5 (2x) and 15.11 (4x).

6. gurv-astakam (guru-astakam—eight verses glorifying the guru)
Rule: u-Dvaya becomes v before Sarvesvara.

Y tu arma eva— jhant tv atmaiva—but the jiiani is just like Myself
(7.18).

tu antagatarm— yesam tv antagatam papam—Dbut of those whose sin is
eradicated (7.28).

See 7.5 and 8.23.
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7. dehino 'smin (deliino asmin—the soul in this)
Rule: After e and o, a is Hara (dropped).

Hara is a name of Lord Siva who is responsible for destruction.
Therefore that a is dropped.

P dehe asmin— dehe 'smin—in this body (8.2).

ye api— ye 'py anya-devata-bhaktal—those who are devotees of other
gods (9.23).

See 1.21 (2x) and 9.23 (2x).

Examples for words ending in o are given under rule 16, because o is
mostly derived from al (dehinah— dehino).

Vign ujana-Sand.’ii (sandhi amongst consonants)

8, jagadida (jugat-isa—Lord of the universe)
Rule: Hard letters become soft before soft letters.

¥ jugat viparivartate— jagad viparivartate—the universe is revolving
(9.10).

Srimat arjitam— $rimad wrjitam—beautiful and glorious (10.41).
See 13.31 and 14.4.

For simplicity we have used the terms "soft" and "hard". The
following consonants are hard. (All the vowels and other consonants are
soft.)

ka kha
ca cha
ta tha
ta tha
pa pha
| sa  sa  sa

9. suhrt satam (suhrd satam—a friend of devotess)
Rule: Soft consonants become hard before hard ones.



Introductory Course i7

10. aharh bhajami (gham bhajami—I1 worship)
Rule: m becomes Visnucukra () before a consonant.

» sovindam adi-purusam tam aham bhajami— govindam adi-purusari
tam aharin bhajami—] worship Govinda, the primeval Lord.

Examples of this you will find in almost every verse,

11. tams titiksasva (r@n titiksasva—you have to tolerate them)
Rule: 7 becomes s before ¢ or th. n becomes s before ¢ or ch.

Y putran pautran sakhin tatha— putran pautran sakhis tatha—sons,
grandsons and friends (1.26).

Sri-guran vaispavan ca— $ri-gurin vaisnavams ca—unto the spiritual
masters and Vaisnavas.

See 2.11 (2x) and 2.71.

12. mac-cittah (mai-cirtah—those who think of Me)
Sometimes words endings in ¢ or d adopt the following letter.

¥ abrahma-bhuvanat lokah— abrahma-bhuvanal lokah—the worlds up
to Brahmaloka (8.16).
syat janardana— ka pritih syaj janardana—what pieasure couid there
be (1.35).
Jagat-natha— jagannatha—the Lord of the universe.

13. Please observe the following examples:
prahasann iva (prahasan iva—as if smiling)

Reduplication of n before vowels: anicchan api— anicchann api—even
unwillingly (3.36). See 4.6.

karmma (karma)
After r, consonants are optionally reduplicated. This rule is not BBT

standard, but in India it is often used. Both are correct: karta and kartia,
pirva and piirvva, karya and karyya, ardha and arddha.

jagad-dhitdaya (jagar-hitdya—unto the benefactor of the world)
saksat haritvena— saksad dharitvena (from Sr7 Gurv-astakam T)
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Visnusarga-Sandhi (sandhi of k)

14. Tévarah paﬁma]} krsnah (—XKrsna is the supreme controller)
Rule: k remains unchanged before k, kh, p, ph, §, s, 5.

P sabdah khe—sound in ether (7.8).

See 2.12 (2x) and 2.18.

15. namas te (namah te—obeisances unto You)
Rule: k changes to s before r and th. h changes to § before ¢ and ch.

P dhirah tatra— dhiras tatra na muhyati—the sober person is not
bewildered by this (2.13).

ananyah cintayantah— ananyas cintayanto mam—those who meditate
on Me without deviation (9.22).

See 2.14 (2x) and 2.47.

16. namo namah (namah namah—repeated obeisances)

Rule: ah becomes ¢ before a and soft consonants. Thereafter, our
sandhi rule 7 is applicable.

Y dehinah asmin— (rule 16) dehino asmin— (rule 7) dehino 'smin.
namah astu te— (rule 16) namo astu te— (rule 7) namo 'stu te.

- In the following example we have to apply three rules, namely 16,
15 and 14 respectively: samah damah tapah Saucam— Samo damas
tapah Saucam (18.42).

itah nrsimmhah parateh nrsimhah, yatah yatah yami tatah nrsimmhah,

bahih nrsimmhah hrdaye nrsitnhah, nrsishham adim Saranam prapadye
After applying the rules of sandhi the verse becomes:

ito nrsirnhah parato nrsimho  yato yato yami tato nrsimhabh,

bahir nrsirmho hrdaye nrsimho  nrsimham adim Saranam prapadye

“Lord Nrsirhhadeva is here, and He is also there on the opposite
side. Wherever I go, there I see Lord Nrsirhhadeva. He is outside and
within My heart. Therefore I take shelter of Lord Nrsirhhadeva, the
original Supreme Personality of Godhead.” (Nrsiritha Purdna)

The forms nrsirmhah and nrsiriho are correct in their respective places.
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17. arjuna uvaca (arjunah uvdca—Arjuna said)
Sometimes the 4 is dropped.

¥ daivah asurah eva— daiva asura eva ca—godly and also demoniac
beings (16.6).
sah $antim— sa santim adhigacchati—he attains peace (2.71).

See 2.18 (2x) and 2.21.

18. senayor ubhayor madhye (senayoh ubhayoh madhye—in between
both armies)

h which is not preceded by a-Dvaya changes to r before soft sounds.

¥ tribhih gunamayaih bhavail ebhilh sarvam— tribhir gunamayair
bhavair ebhih sarvam (7.13).

See 7.4 (3x) and 8.24 (2x).

There is another type of sandhi rule:

The letter n changes to n after ra, sa and r-Dvaya.
Y krs-na— krsna (all-attractive).
There may be even certain other letters in between:
rama-ayana— ramdyana (the journey of Rama).



Chapter Two
Visnupada-Prakaranam (Declension)

There are two kinds of words, dhatus and namas. Dhatus are verbal
roots which are conjugated into verbs (Chapter Three). Namas are all
other words, namely,

1) nouns, pronouns, adjectives,
2) adverbs, conjunctions, and so on, which are indeclinable (Avyaya).

The undeclined form of a nama is called Prakrti, and is found only
in samdsa (compound words) or in dictionary entries. To get a word
which has grammatical meaning (a Vispupada) for using in a sentence,
a suffix (called Visnubhakti) has to be applied.

| Prakrti + Visnubhakti — Visnupada
undeclined word + suffix — declined word |
| _material nature  + bhakti — the Lord's abode |

Namas have three genders: masculine, feminine, and neuter. They
are declined in singular, dual, and plural, and eight cases (explained in
Chapter Four). Accordingly a ndma takes 24 forms.

The majority of words are masculine, ending in Vamana a. They are
represented by the word krsna.

singular dual plural
1 krsnah krsnau krsnah
2 | krspam krsnau krsnan |
3 krsnena krsnabhyam krsnaih
4 | krspnaya krsnabhyam krsnebhyah |
5 krsnaz krsnablyam krsnebhyah
6 | krsnasya krsnayol krsnanam
7 krsne krsnayoh krsnesu
8 | hekrsna he krsnau he krsnah

Please learn this mantra: krsnah krsnau krsnah krsnam krsnau krsnan...
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Krsnandma (pronouns, etc.)

There is a list of 40 Krsnanamas, including:

* eka (one), dvi (two), ubha (both), sarva (all), anya (other), parva
(first, former), para (other), daksina (south, right), urtara (higher,
northern, left), sva (‘self’, one's own, his, her, etc.), bhavar (you,
honorific).

* kim (who, what, which), yad (relative: who, what, which, etc.), etad,
idam, adas (demonstrative: this, that, etc.), tad (3rd person: he, she, it,
etc.), yusmad (2nd person: you), asmad (1st person: I).

In BBT publications the forms used in the word-by-word translation are
yat, etat, tat, etc. This is due to an optional sandhi rule.

As example we see the declension of tad (3rd person: he, she, it,
etc.) with one possible translation.

1 B slait—-hc i _f-n‘;th"—ThE}' two te—they all

2 tam—nhim tau—them two tan—them

3 tena—Dby him tabhyam—by them taih—by them

4 | tasmai—unto him | tabhyam—unto them | tebhyah—unto them |
5 | tasmat—from him | tabhyam—from them | tebhyah—from them
6 tasya—his tayoh—their tesam—their

7 _ff_l.ﬂliji—il‘l hi_rIi_ tayohi—in them tesu—in them

Avyaya (indeclinables)

These are the conjunctions, interjections, prepositions and adverbs:
ca (and), na (not), ma (don't), va (or), tu / kintu (but), api (although), cet
/ yadi (if).
atha (now), satatam (always), sada (always), vada (when)—rada
(then).
atra (here), tatra (there), yatra (where), sarvatra (everywhere), iha
(here), antah (inside), bahih (outside).

iva (like), eva / hi (certainly), evam (in this way), iti (thus), punah
(again), yatah (since)—tatah (consequently), vatha (as)—tatha (50).
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Chapter Three
gkhy&fd-P rakaranam (Conjugation)

This chapter deals with the conjugation of dhatus (verbal roots).
Very common dhatus are

vac—1o speak, as—to be, vid—to know, bhii—to be, drf-pasya—to see,
kr—to do, ya—to go, ap—to obtain, gam-gacch—to go, brii-ah—to
speak, Sru—to hear, jan-ja—to take birth, stha-tistha—to stand, vri—to
exist, jra—to know, @s—to sit, han—to kill, man—to think, pad—to go,
is-icch—to desire, labh—to obtain, bhaj-to serve, worship, arh—to be
fit for, bandh—to bind, nas—to perish.

The dhatus are conjugated by applying suffixes in singular, dual,
plural and 3rd, 2nd, and 1st person. To mention the 3rd person (he) first
is part of the Indian culture.

The dhatu gam-gacch (to go) in the present tense:

singular dual plural
3rd person | sah gacchati tau gacchatah te gacchanti
—he goes —they two go —they all go

2nd person | tvam gacchasi  yuvam gacchathah  yityam gacchatha

—Yyou go —Yyou two go —you all go

Ist person | aham gacchami  avam gacchavah  vayam gacchamah

i —I go —we two go —we all go

There are different suffixes, used to indicate past, present, and future
tense, orders, and blessings. In Bhagavad-gtia the following forms of
the dhatu kr (to do, make) appear:

¥ karoti (he does): sah kificit eva na karoti—He does not do anything
whatsoever. (4.20)

karosi (you do) and kurusva (you should do): vad karosi tad mad-
arpanam kurusva—Whatever you do, you should do that as an offering
to Me. (9.27)
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karomi (1 do): kificit eva na karomi—I am doing nothing at all. (5.8)

kuryat (he mnst do) and kurvanti (they do): vatha saktah avidvarisah
karmani kurvanti—As the ignorant men full of attachments perform
their work... tatha asaktah vidvan kuryatr—in the same way the wise
man free from attachments should act. (3.25)

akurvata (they did): kim akurvata—What did they do? (1.1)

karisye (I will do): tava vacanam karisye—] will execute Your
instructions. (18.73)

kuru (you should do): vatha icchasi tatha kuru—As you wish, so you
should do. (18.63)

As in English, we can also apply a multitude of prefixes, like

anu after, along; anu-gam—to follow (rapanuga—
following Riipa Gosvami)

dur difficult, bad; dur-gam—difficult to go (Durga, the
-Devi of this fortress)

pra indicates completeness or achievement; pra-ni-pat—
to surrender completely (4.34)

When I$vara Puri was staying for a few months in Navadvipa in the
house of Gopindatha Acadrya, Nimai Pandita (Caitanya Mahaprabhu)
used to visit him in the evenings to offer him His respectful obeisances.
Once I§vara Puri said, "You are a big scholar. I have written a book
about the characteristics of Lord Krsna. 1 would be most satisfied if
You would tell me of any faults in it." Nimaéi replied, "Whoever finds
fault in a devotee's description of Lord Krsna is a sinful person. ..."
Hearing His reply was like a shower of nectar on the body of I§vara
Puri. He then smiled and said, "You will not be at fault, but You must
tell me if there is any error in the book.

Thereafter Nimai would daily sit with I§vara Puri for one or two
hours to discuss his book. One day the Lord smiled and said, "The
dhatu of this sentence is incorrect. The atmapada (a certain group of
suffixes) should not be used here." I§vara Puri was a learned scholar
who enjoyed analyzing scholastic topics. He concluded that the dhatu
was ubhayapada, and it was therefore no fault in using the atmapada
form. When the Lord heard his explanation, He was most satisfied with
His servant's victory and He did not find any further fault. (S77
Caitanya-bhagavata Adi 11.96 and the following pages)



Chapter Four
Karaka-Prakaranam (Cases)

In Sanskrit grammar, the verb (dharu), expressing action, is taken to
be the essential core of a sentence, and the namas are put into different
cases to show their particular relationship to the dhatu. These
relationships are called k@rakas, namely the relations of subject (karta),
object (karm=), instrument (karana), recipient (sampradana), source
(apadana) and location (adhikarana).

S$ri Raghunandana Gosvami illustrated the eight grammatical cases
in his book Gauranga Virudavali by using the name of Lord Gaura,
which is declined like krsna.

gaurah $ac-caritamrtamrta-nidhir gauram sadaiva stuve
gaurena prathitam rahasya-bhajanam gauraya sarvam dade

gaurad asti krpalur atra na paro gaurasya bhrtyo 'bhavan
gaure gauravam dcardmi bhagavan gaura prabho raksa mam

1. prathama (nominative, subject)

gaurah sac-caritamrtamrta-nidhih—Lord Gaura is the ocean of nectar
of transcendental nectar-pastimes.

2. dviriya (accusative, direct object)
gauram sadaiva stuve—I1 always praise Gaura.

3. trtiya (instrumental, instrument) "by, with"

gaurena prathitarh rahasya-bhajanam—The most secret form of
worship was established by Gaura.

4. caturth (dative, recipient) "to, unto”
gauraya sarvarh dade—1I offer everything to Gaura.

Caturthi is also used for offering respects: nama om visnu-paddya
krsna-presthaya, krsnaya vasudevaya (SB. 1.8.21)
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5. paficami (ablative, source) "from", also for comparison

gaurad asti krpalur atra na parah—There is no one more merciful in
this world than G#ura. Here it is used for comparison ("more than").
trnad api sunicena—Dby feeling lower than grass...

sangat sanjayate kamah—from attachment develops desire (2.62).

6. sastht (genitive, relation) "of"
gaurasya bhrtyo ‘bhavam—I became the servant of Gaura.

7. saptamt (locative, time and place) "in, at"

gaure gauravam acarami—I act in reverence centered on Gaura.
sambhavami yuge yuge—1I appear in every millenium (4.8).

Also "in case of" or "when": yada sattve pravrddhe—when there is
development of sattva-guna (14.14).

8. sambodhana (vocative, address) "oh!"

bhagavan gaura prabho raksa mam—QO Bhagavan, O Gaura, O Prabhu!
Please protect me!

¥ ananya-cetal satatari yo mar smarati nityasah

tasyaham sulabhah partha nitya-yuktasya yoginah (8.14)
When sandhis are removed this verse reads:

ananya-cetdh satatam yah mam smarati nityasah

tasya aham sulabhah partha nitya-yuktasya voginah
As a Sanskrit sentence it will read like this:

partha, yah ananya-cetah mam satatam nityasah smarati,

tasya nitva-yuktasya yoginah aham sulabhah.

The words can be analyzed as follows:

partha (sambodhana)—QO Partha, son of Prtha!

vah (Krsnanama, prathama)—one who

ananya-cetah (prathama)—one whose mind is not diverted

mam (Krsnanama, dvittya)— Me

satatam, nityasah (Avyayas)—always, contantly
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smarati (dhatu, 3rd person)—remembers
tasya nitya-yuktasya yoginah (sastht)—of that yogt constantly engaged
aham (Krsnanama, prathama)—I
sulabhah (prathama)—easily accessible.
Translation:

O Partha, one who always remembers Me with undiverted mind, for
such a constantly engaged yogi, | am easily accessible.

Y mar ca yo 'vyabhicarena bhakti-yogena sevate

sa gundan samatityaitan brahma-bhayaya kalpate (14.26)

Without sandhi:
mam ca yah avyabhicarena bhakti-yogena sevate
salr gunan samatitya etan brahma-bhityaya kalpate

As a sentence:
(ca) yalh mam avyabhicarena bhakti-yogena sevate,
sah etan gupan samatitya brahma-bhiyaya kalpate.
yah (Krsnanama, prathama)—one who
mam (Krsnanama, dvitiyva)—Me
avyabhicarena bhakti-yogena (trtiya)—by undeviated bhakti-yoga
sevate (dhatu, 3rd person)—serves
sah (Krsnanama, prathama)—he
etan gunan (dvitiya plural)—these material modes
samatitya—transcending
brahma-bhityaya (caturthi)—for the spiritual platform
kalpate (dhatu, 3rd person)—is fit.

Translation:

(And) one who serves Me with undeviated bhakti-yoga, he,
transcending these gunas becomes fit for brahma-bhiya.
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Chapter Five
Krdanta-Prakaranam (Primary derivatives)

Krdanta suffixes are added to dhatus to make namas. Originally all
namas are derived from dhatus, but they may also acquire a
conventional meaning different from their etymological derivation. An
example in this regard is the word krspa. The conventional meaning
"Krsna, the son of mother Yasoda" has priority, although the word is
derived from the dharu krs (1o attract) and therefore sometimes
etymologically analyzed as "all-attractive".

There are different types of krdanta suffixes added to dhatus, of
which we give a few examples.

1. gata (gone)
The first type of suffix is called Visnunistha and is used to make
participles.

gam-dhatu (to go) + [k fa-suffix— gata (that which is gone to or
reached). This translation gives the passive sense but gata can also have
the active sense (gone).

¥ bhit (to be, to become)— bhiita ("who has been"—a ghost; or "which
became"—the elements like earth, water, fire).

jata (born), jita (conquered), hata (killed), nasta (perished), yukta
(connected, engaged), sthita (situated), drsta (seen), ukta (said), krta
(done), labdha (obtained), mukta (freed), tusta (satisfied)

2. kartavya (to be done)
The Visnukrtya suffixes (tavya, aniya, ya) are used to point out duty.

kr— kartavya (3.22) I karaniva | karya (3.19) (they have the same
meaning—that which is to be done, which can be done).

Y ayam acchedyah udahyeh akledyah asosyah—This soul is
unbreakable, insoluble, not to be burned or dried. (2.24)
kirtuniya sada harih—Lord Hari is to be glorified incessently.

See boddhavya (4.17) and vedya (9.17).



3. pasyan (while seeing)

Acyutabha suffixes are used to describe a simultaneous action: "while
e DG

drs-pasya + [§ Jat{r |- paSyat— paSyan (while seeing).

¥ pasyai srnvan sprsai jighran... na eva kiiicit karomi iti—Although

being engaged in (while) seeing, hearing, touching, smelling... one
should think, "I am actually not doing anything." (5.8-9)

visidan idam abravit—While lamenting he said this. (1.27)

om ity ekaksaram brahma vyaharan mam anusmaran

yah prayati tyajan deham sa yati paramarn gatim
vyaharan—(while) vibr:f;ting, anusmaran—remembering, fyajan—
quitting.
"He who departs (praydti), leaving this body while vibrating the sacred

syllable orr and while remembering Me, goes to the supreme
destination.” (8.13)

4, tyaktva (after giving up)
Other suffixes like /k fiva indicate a preceding action: "after ... -ing"

tyaktva deham punar janma naiti—After giving up the body there is no
more birth (for those who understand the transcendental nature of the
Lord). (4.9)

¥ jAatva mam S$antim rcchati—After knowing Me, he attains peace.
(5.29)
vad gatva na nivartante—After going there, they do not return. (15.6)

See hatva (1.31) and sthirva (2.72).

5. veditum (to understand)
The suffix twrnfu ] makes the infinitive.
veditum icchami—1 want to understand. (13.1)

¥ na tvarn Socitum arhasi—You should not lament (you do not deserve
to lament). (2.25-27)

See 11.54 and tyaktum (18.11).
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6. yogastha (situated in yoga)

There is a group of krdantas, we can call krt-samasa, which are used
only in a compound with a preceeding noun. In the following example
you will see the noun followed by the verb, slightly modified in some
cases by the influence of the suffix.

yoga (noun) + stha (the verb modified by a krdanta suffix)— yegastha
—Being situated in yoga [do your work]. (2.48)

Y -kara (maker)— wuhankara (aham-kira)—the ego-maker, a subtle
material element which creates our sense of identity with the material
body.

-vid (knower)— vedavid—the knower of the Vedas.

-krt (performer)— kalyanakrt—one who acts for the good of others.

-ga (going)— sarvatraga—one who can go everywhere, the soul.

-ja (born)— dvija—one who took a second birth by initiation.

Chapter Six
Samasa-Prakaranam (Compound words)

This chapter deals with samasas (compound words). We have
grouped them into four categories.

1. rama-krsna (Rama and Krsna)

rama-krsna means ramas ca krsnas ca and is called a dvandva (pair).
The two words have the same value.

aksarandam a-kdro 'smi dvandval samasikasya ca—Of letters I am the
letter a, of compounds the dvandva-samasa. (10.33)

¥ gaura-govinda—Gaura and Govinda.
raga-dvesa—attachment and aversion.



2. Syama-rama (the dark Rama)

syama-rama means Syamah ramah (Lord Ramacandra). This is called
karma-dharaya-samasa. An adjective is qualifying a noun.

¥ sundara-gopala—beautiful Gopala, Suddha-bhakti—pure bhakti
siddha-purusa—a perfected person.

Pitambara (pita-ambara: pitam ambaram)—yellow garments.
Samasas have to be understood in context. Pitambara may also fall into
the next category.

3. pitambara (he who has yellow garments)

Pitambara, when taken as bahu-vrihi-sanasa, it means pitam ambaram
vasya saft (Lord Krsna).

¥ maha-bahu—he who has mighty arms.

4. krsna-bhakta (Krsna's bhakta)
krsna-bhakta means krsnasya bhaktah, a tatpurusa-samasa.
¥ harinamamrta (harinama-amrta)—the amrta of harindma.

dcarya-upasana—worship of the acarya (13.8).

By pronunciation one can completely invert the effect of mantras.
Once Tvasta intended to create some demon who would feel great
enmity towards Indra, and who would be able to kill him. Offering
oblations in the sacrificial fire, he spoke the words, indra-satro
vivardhasva. His intention was to say "O enemy of Indra (indrasya
Satru, tat-purusa-samasa), flourish!” As a result, the gigantic demon
Vrirasura appeared, who was supposed to feel great enmity towards
Indra. From the purport to SB. 6.9.11 we understand that Tvasta had
unfortunately mispronounced the word indra-Satru as bahu-vrihi-
samasa (see 3. above): indrah Satruh yasya sah—he whose enemy is
Indra.

A saintly person is called ajata-satru, or one who has no enemy—at
least from his side. Ajata-satravah santah sadhavah sadhu-bhiisanah.
Still, sometimes he gets enemies. In Sanskrit one can express this
important point. "Indra, the enemy of Vrtrasura" means that Indra felt
great enmity towards Vrirasura who was a sadhu.
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Chapter Seven
Taddhita-Prakaranam (Derivative words)

1. buddhimat (possessing intelligence)

Taddhita suffixes are added to ndmas to make derivative words (new
namas). The first example is the suffix rmat, indicating possession. After
words ending in -4, mat becomes vat.

buddhi-mat and bhaga-vat (possessing opulences). These words are
declined to buddhiman (15.20) and bhagavan respectively.

¥ hanu-mat— hanumian—having a (good) jaw.
See sraddhavan (4.39), jaanavan (7.19), vibhiitimat (10.41).

2. samatva (equanimity)

The suffixes tva and ta are used for abstraction. Sama (equal) + tva—
sama-tvath yoga ucyate—EBquanimity [towards success or failure in the
performance of one's duty] is called yoga. (2.48) Sama-ta (10.5).

b Sattva: sad-bhave sadhu-bhave ca sad ity etat prayujyate—The word
sat 1s used in the sense of existence (sat-fva) and in the sense of
goodness (sadhu-tva). (17.26)

vaisnavatva or vaisnavata (the quality of being a Vaisnava).

3. guhyatama (most secret)
The suffixes fara and tama make comparative and superlative words.

guhya—the secret ( knowledge that aham brahmasmi, brahma-bhiita—
I am spirit soul).

guhya-tara—knowledge which is more secret (knowledge of
paramdtma as different from dtma, 18.63).

guhya-tama—the most secret knowledge (raja-guhya, i.e. bhakti, 9.1,
18.64).

P priva-tarah—one who is more dear.
priyakrt-tamah—the greatest amongst those who act pleasingly (18.69).
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4. mangalamaya (auspicious)

We apply suffixes like maya (made of, full of) or matra (much, just this
much).

Y man-maya mam upasrtah—being fully absorbed in Me and taking
refuge in Me (4.10).

nimitta-matram bhava—become just an instrument (11.33).

See hiran-maya (made of gold) and sraddhamaya (17.3).

5. mattah (other than me)
The suffix -tas which becomes -tah, is an equivalent for pafcami

L

("from", "more than")
mattah parataram na anyat—There is nothing superior to Me. (7.7)

¥ bhavapyayau tvattah srutau—appearence and disappearence have
been heard from You (11.2).

By this process some adverbs are formed: kutai—from where.
yatah yatah—from wherever, tatah tatah—from there (6.26).

6. gopl (cowherd woman)

With the suffixes a/p/ and ifp/ we form the feminine gender from
masculine words: gepa (cowherd man)— gopi.

¥ krsna (Lord Krsna)— krsna (a name of Draupadi), kurmara (a small
boy)— kwmnari (a small girl), vaisnava (a devotee)— vaisnavi, sadhu (a
saint)— sadhvi.

7. kaunteya (the son of Kunti)

Other suffixes cause certain transformations inside the word; they
express relationships.

¥ bhagavat (the Lord)— bhagavata (anything related to the Lord, like
His activities and devotees).

nara (the Lord) » nara—somecthing in relation to the Lord, like the
karana-udaka (causal ocean), emanating from Maha-Vispu, on which
He lays down (ayana). Therefore His name Narayana (nara-ayana).
kumara (a_child)— kawnara (childhood), visnu—vaisnava, vyasa—
vayasaki (Sukadeva Gosvami, the son of Vyasadeva), jahnu— jahnavi
(Ganga, the adopted daughter of King Jahnu).
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Reading Devanagari

An enthusiastic student can memorize the Devanagari letters within
three to seven days, but to become proficient in reading, practice is
needed.

The Devanagari alphabet:

Ha IAa

i 1 Bu FTa W,
T, Bu 3Ms 3 au

: ‘

D ka W wkha M ga A gha © sna
Hea Do Aju < jha 3 ia
Tt B tha © da @ dha O pa
Tw HAtha R da Y dha A na
Qpa B pha A ba Y bha H ma
Ay T Aia dva
VMsa Hsa H sa

& ha

Some rules:

" "

1. Since a consonant needs a vowel for pronunciation, "a" is always
inherent: 9 means YR, W "kha".
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2. The small stroke under a consonant cuts off .... "a”: S means "k".

3. When the consonant is followed by vowels other than "a", they are
written as follows:

B 2a, 7B i, Bl & P ke, L kie, P kr, D ki, 3 ke, 3P kai.
%ﬁ' ko, 3!% kau.

S ruand € rizare exceptions.

4. When two consomumns are to be written together (without the a
between them) they are combined into ligatures either by:

dropping the vertical line of the first letter (f_+ €T = ¥ pla),
shortening the first letter (B + H = FH kona),
or putting the firston top (8 + b — & sika).

Occasionally the symbol is altered: &1 ksa, R jiia, <12 kta, X1 tta.

5. Ra after another consonant is written as a small stroke ~ (55' kra).

Special combinations are A tra, A sra (asin ‘%ﬁ £ri), ghm. ;;ra.
Ra before another consonant becomes a hook on top of that letter

(&rka. $f rka. aafanhrxj.

6. Other ligatures: ¥4 kira, $0 kna, L hew, A nna, & pta, A mia,
@ Na, S tna, € sna, & sra, & stra, §, nka, § ikha, T nga,
51 ngra, g igha, & nkta, E'- rksa, & cca, A ciia, 3 Jja, 2 iica,
A ija. T na. § va. 7K dga, 8 dda, ' dva. K dga, ST dgra,
G dgha. & dda, & ddha, & dba, & dbha. K] dma, T dya, & dva,
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< dhva, A sca, %J)- fla, ‘A fva, © sta, g stva, g stha, E." hr,
ahna, a fina, a hma, E] hva, %hiﬂ, E hva.

One has to be careful to distinguish between & sva, T kha, and
[L= pps

8. The apostrophe is written S | and the end of a sentence is indicated

by a vertical line .

The numerals are written as follows:

I R 3 ¥ ¥ 8 ¥ & R o
1 2z 3 4 4B 6 T 8 9 B

They were adopted by foreigners-and are known as "Arabian".

Now try to read the Devanagarl and then see the transliteration to
check how you did.

2fe= sfegq Ten 32 HEF Jad 51T |
g SErauIfiay dRES A qafd 13l

dehino ’smin yatha dehe kaumaram yauvanamn jara

tatha dehantara-praptir dhitras tatra na muhyati (2.13)

< de—f& hiY tm-—sf%:F'[‘ ‘smin—Y ya—H1 tha—2 de—2 he—hY
kau—H ma—3 ram—aA0 vau—g va— nam—31 Jja—21 ra— ta—A1
tha—2 de—81 ha—<l nta— ra—91 prﬁ—ﬁﬂ{pﬁ r—ef} dhi—3 ra—
& sta—A tra—- m—ﬁ mu—=] hyc:—% ti

"As the embodied soul continuously passes, in this body, from
boyhood to youth to old age, the soul similarly passes into another body
at death. A sober person is not bewildered by such a change.”

Continue with 2.14-30 in your Bhagavad-gita As It Is.



Part Two

Conversation

Etiquette

sistacarah—cultured behavior

8f: 3 | 8 T |
harili om. hare krsna.
T | THERR: |
namas te. namaskarah.—1 offer my respect to you.

¥ namah namah te astu sahasrakrtvah, punah ca bhityah api namah
namah te—1 offer my respectful obeisances unto You a thousand
times, and again and yet again! (11.39)

i | =imf
sSriman—Mr. or Sir! Srimati—Mrs. or Madam!
but: sriman gadadhara ! srimati bhakti-devi !
focqara: @ af= |
pitrpadah katham santi?—How is father?

After the name or title -pdda can be added to show respect: frimdn
mukunda-padah. And even more by adding -padah (plural).

i, Haiea:
bhoh, mahodayali—two forms of respectful address.
94 |
suprabhatam —Good moming.
P |
subha-ratrih.—Good night.
= |
ksamyatam.—Excuse me.
fa=ar =& )

cintd mastu.—Don't worry. (cinta md astu—anxiety shall not be)
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594l

krpaya—please (by your mercy / compassion)
A HIAT F: G99: |

Sriman, krpaya kah samayah.—Sir! Please, what time is i1?
HgqdI<: |

dhanyavadah.—Thank you.
a1 891y |

sadhu sadhu.—Very good. (good good)
[SIMGE R

svagatam.—Welcome.
eI |

upavisantu.—Please sit down.
feb @el e |

kit sarvari kuSalam?—Is everything fine?
qEH {=<: |

mahan santosah.—1 am very happy. (great satisfaction)
farsg At o

tisthatu bhoh.—Please stay.
e forewfa ar

asman vismarati vd>—Have you forgotten us?
el

naiva.—Never. (na eva—certainly not)
APTST l: |

dagantavyanm bhoh.—Please come [please visit us].
FETBIH 1 |

agacchami bhoh.—I come [soon].
g foem:

punah milamah.—See you again.

3Ed |
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Introducing Somebody

paricayah—acquaintance

1. What is your name?

you your (of you)
masc. Y4 bhavan o< bhavatah
fem. | W&l bhavati  MSAT: bhavatyah

oY 9 HEOEHE: |

mama nama krsna-dasah.—My name is Krsna Dasa.
v A R

bhavatah nama kimm?—What is your name? (masc.)
o A R

bhavatyah nama kim?—What is your name? (fem.)

g Sk vaa: a1 R |

he balaka, bhavatah nama kim?—O boy, what is your name?

Hod: A o

bhavatah subha-nama kim?—What is your good name?

2. Who are you?

HAA b |
bhavan kah?—Who are you? (masc.)

Tt T |

bhavati ka?—Who are you? (fem.)



Introductory Course 39

a1 foremeff/ forenfel= |

ahar vidyarthi / vidyarthini.—I1 am a (male/female) student.

Arjuna was asking Krsna the very same question:
¥ akhyahi me, bhavan kah.—Please tell me, who are You. (11.31)

sri-bhagavan wuvaca. (aham) loka-ksayakrt kalah asmi.—The
Supreme Personality of Godhead said: Time I am, the destroyer of
the worlds. (11.32)

Now you can form some answers by choosing words from the
following list: bhavan kah?—aham ...

v ... fafepeass: cikitsakah—doctor

CEE vaidyahi—ayurvedic doctor

f3reren: ifarenr Stksakah, siksika—(male/female) teacher

CC RSB EE 2 arjentina-destyah—Argentinian

g&: =R vrddhah corah—old thief

BIA: IERT: sthilah grhasthah—fat housholder

hIA: HA: krsah bhrtyahi—skinny servant

diHq: HHI: / Slefeh: vamanah kumarah / balakah—short boy
394 WKE’I%W unnatah kumari / baliki—tall girl
st arfEes: amerika-desiyah vatrikah—American

traveler

W: R <ISIpHI:  bahu-sundarah bharatiyah raja-
kumarah—very beautiful Indian prince

Meq&: adhyaksah—supervisor, president

ahari karta—1I am the doer. (3.27)

aham isvarah, aham bhogi, aham siddhah, balavan, sukhi—I1 am
the controller. I am the enjoyer. 1 am perfect, powerful and happy.
(16.14)



3. Who is he?

masc. H: sah—he

fem. Al sa—she

q: e |
sah kah?—Who is he?
a1 =l |
sa ka?—Who is she?
q: = 91 |
sah krsnacandrah va?— Is he (that) Krsnacandra?

3 " hE: |

am, sah krsnacandrah. —Yes, he (that) is Krsnacandra.

¥ sah mama priyah.—He is my beloved. (12.14)

HA T an |

bhavan raghunathah va?— Are you Raghunétha?
3P 38 T |

am, ahar raghunathah.— Yes, I am Raghunitha.
Had! HTEL o |

bhavati sarasvati va?— Are you Sarasvati?
q, W8 gaE<t |

na, aharn sadanandi.—No, I am Sadanandi.
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4. What is his name?

masc. ] tasya—nhis ¥ kasya—whose
fem. &l rasyah—her  hHEAl: kasyah—whose
neut. O tasya—its ¥ kasya—whose

a8y 9 foee |

tasya ndama kim?—What is his name?
a=: am o |

tasyah nama kim?—What is her name?

BRI YA A {6 |
dasarathasya putrasya nama kim?—What is the name of
Dasaratha's son?

SR =98 HMH H: |

dasarathasya putrasya nama ramah.— The name of DaSaratha's son
is Rama.

aeg foaeneraeg am foe |
tasya vidyalayasya nama kim?—What is the name of that school.
a&ar: A= A fR |

tasyah nadyah nama kim?—What is the name of that river.

4 J&i: FEH vrksah vrksasya—tree, of a tree.
959 YS9 puspam puspasya

tvam asya lokasya pita.— Y ou are the father of this world. (11.43)

flower, of a flower.

aham amrtasya brahmanah pratistha.—1 am the basis of the
immortal Brahman. (14.27)
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a5 Homed o4 [ |

tasya kalamasya millyamn kim?—What is the price of that pen?

T Foe o 92 SHIT |

tasya kalamasya miilyarn pafica riipyakani—The price of that pen

is five Rupees.

P A< AHH asandah, asandasya—chair, of a chair.
h<: DHTH katah, katasya—strawmat, of a strawmat.

5. Whose name is I$ana?

HE 9 334 |
kasya nama t$anah?—Whose name is I§ana?
o9 99 33: |

mama ndma iSanah.—My name is ISana.
HEqT: A " |

kasyah nama savitri?—Whose name is Savitri?

6. What is that?

neut. g tad—it, that

ag form |

tad kim?—What is that?

T, TR |

tad pustakam.—That is a book.
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» 93 patram—leaf, page FWRH sariram—body
99 puspam—flower HEH mukham—mouth
%ot | phalam—fruit ﬂa":[ netram—eye
ﬁa:[ tailam—oil 3GTH_ udaram—belly
#ﬁ?{ phenakam—soap dIa-1H_ vahanam—vehicle
J&H_grham—house QFRIFF{ rela-yanam—train
ﬁﬁl"[ citram—picture NHATH loka-yanam—bus
FEAH_ vastram—garment Elﬁq"_ﬁ‘[ ghati-yantram—
SEDYH_ urukam—pant ?;;‘:h —_— i
YL, yusokam—shirt ese are all neuter words

kirnt tad brahma?—What is that Brahman? (8.1)

brahma paramam aksaram.—Brahman is transcendental and
indestructible. (8.3)

kirn karma, kim akarma.—What is action and what 1s inaction?
(4.16)

7. Where?

SHC: P e

iSvarah kutra asti?—Where is the Lord?

» 38 iha—here (in this place, world, life)
HA atra—here, A tatra—there
AGA anyatra—elsewhere

iCE sarvatra—everywhere

yah mar sarvatra paSyati, sarvam mayi pafyati ca, tasya aham na
pranasyami, sah ca me na pranasyati—For one who sees Me
everywhere and sees everything in Me, I am never lost, nor is he



Y iha jiianena sadrsam pavitram na vidyate.—In this world, there is
nothing so sublime and pure as transcendental knowledge. (4.38)
atra yudhi mahesvasah surah—Here in this army there are many
heroic bowmen. (1.4)
yvatra yogesvarah krsnah yatra dhanurdharah parthah, tatra srih
vijayah bhutili nitih. (yatra ... tatra)—Wherever there is Krsna, the
master of all mystics, and wherever there is Arjuna, the supreme
archer, there will also certainly be opulence, victory, extraordinary
power, and morality. (18.78)

V& / e I8 Al |
bhavatalh / bhavatyah grham kutrdasti?—Where 1s your (male/
female) house?

For clarity normally in conversation sandhi is not done. Only very
common words are combined: kutra asti— kutrasti, kah labhah— ko
labhah—what is the gain?

o9 98 9Rd A& |
mama grham bharate asti.—My house is in Bharat.
Yoe: / M I8 ARG HAT |

bhavatah / bhavatvah grharn bharate kutrasti?—Where in Bharat is
your house?

o9 IE MR HREE 3 |

mama grhar bharate mathurayam asti.—My house in Bharat is in
Mathura.
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What Is He Doing ?

8. What is he doing?

q: fh spdfer |
sal ki karoti >—What is he doing? What does he do?
(The present tense may indicate either of these meanings.)

q: fosfer |
sah nidrati.—He is sleeping.
Weld: YT $HA 93 |
bhavatali bhrata kutra pathati 7—Where does your brother study?

o9 9|l 3= 9afd |

mama bhrata anyatra pathati—My brother studies in another place.

» gafea pathati—he reads / sufazfa upavisati—sits

studies afasfer wristhati—stands

=Sl chati—goe T
gacchati—goes oS milati—meets

Glcl khadati—eat '
Qrafcr khadati—eats AT anayati—brings
HAAf kathayati—speaks i nayati—leads

&afd el g L EDIT pasyati—sees

alaﬁl d.l‘lﬂ'lv'ﬂn.—m]lﬂ i h_ar‘—aSkS
3 Elé[ P. - L
) I r'-—-mD#ES — 1
aFlIEi caiaill qaﬁ bhavati—exists

AT racayati—composes fRaf ksipatithrows
i nirmati—constructs

kascit pasyati, anyah vadati, anyah Srnoti—Someone sees, another
describes, someone else hears. (2.29)



9. What are you doing ?

A b sl |1
bhavan ki karoti >—What are you doing ?
g Areeh feranfi |
ahar natakam likhami.—1 am writing a drama.
aH Bl ST & |
bhavan katham janati va’?—Do you know the story?
P 3E HRAl ST |
am, aham katham janami.—Yes, I know the story.
Note: bhavan kim karoti? Since bhavan is an honorific pronoun, the
verb is used in the 3rd person (karoti—does) to show special respect.

Normally we say, kirh karosi (asnasi, dadasi, tapasyasi)—What are you
doing? (eating, offering, which austerities are you performing). (9.27)

> g3 pathami—1I read / AN khelami—I play

study sty nidrami—1 sleep
SIS khadami—I eat IEIT HaAfy udyogari
=T pibami—I drink karomi—I work

8O hasami—1I laugh .

aham tapami, ahan varsarn nigrhnami utsriami ca.—l1 give heat,

and [ withhold and send forth the rain. (9.19)

10. When?

Ral kada—when?

» QT yada—when, GG tad@—then (at that time).

vada yada dharmasya glanih bhavati... tada aham asmanam
srjami.—Whenever there is a decline in religious practice... , at that
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- e 3fasfa |

bhavan kada uttisthati?—When do you get up?
g fAareA e |

aharm tri-vadane uttisthami.—1 get up at three o'clock.
i et AT EH AL |

site, bhavati kada snanarm karoti 7—Sita, when do you take bath?
3E =qaied & HAf |

ahari catur-vadane snanarm karomi.—I take bath at four o'clock.
Hi: Afyafa-T8iea w1 s fafa |

bhoh  medhinipati-mahodaya, kada  bhojanam  milati?—0O
Medhinipati, at what time is the meal?

SZEEA |

dasa-vadane.—At ten o'clock.

I Hal HRIR =3 |
bhavan kada mayaparam gacchati?—When do you go to
Mayapiura?

3E HEHE SRR =S |
aham marc-mase mdayaparam gacchami—1 go to Mayapiira in
March.

3 <h: 9MELE: |
adya kah vasarah?—What day is today?

I GHEER: |
adya soma-vasarah.—Today is Monday.

e vaa: [ams: Fkd |

adya bhavatah pitamahah kutrasti?—Where is your grandfather
today?

3T g: deEERET AT )

adya sah tirtha-yatrayam asti.—Today he 1s on pilgrimage.
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¥ 3E adya—today ‘ HHAME: soma-vasarah—Monday

|
H: Svah—tomorrow H&I[CIdI8Y: mangala-vasarah—Tuesday
QR parasvah—the | &A™ L buddha-vasarah—Wednesday
day after tomorrow JN&AHE: guru-vasarah—Thursday

& Iyal—yesterdaY | SrohaeR: sukra-vasarah—Friday

: ,fmmh_vaft—the P aER: Sani-vasarah—Saturday
day before yesterday

sz HeamER: ravi-vasarah—Sunda
SﬁT:ﬁ’:L idanim—now ‘ : y

11. Please do not. You should not!

Hid el a9 9 e |
site, bhavati vanarm na gacchatu.—Sitd, you should not go to the
forest!

9T o Hepd e |

bhagini, krpayd samskrtam vadatu.—Sister, please speak Sanskrit.
ol HIAT AGHT F& |

bhavatt krpaya lekhantin dadatu.—Please lend me your pen.
Taq | fohg FUR IA o |

nayatu. kintu krpaya vatnena likhatu—Certainly, take it, but please
write carefully.

¥R vl g9 faeg |
mangalamaya, bhavan dugdham pibatu—Mangalamaya, please
drink milk.

A& | Ydre: |
astu. dhanyavadah.—Yes. Thank you.

q: 3 AERGsh T |
punalt annam avasyakarm va?—Should 1 serve you more? (Again
food necessary?)

oTE] "] g |

mastu, mastu, paryaptam.—No, no, enough.
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Plural

12. What are they doing?

singular plural
masc, H: sah—he % te—they
fem. Al sa—she dl: tah—they
neut. ] rad—it af tani—they

q: & |
sah kah?—Who is he?
d |
te ke?—Who are they?
q ST |
te balakah.—They are boys.

aq, fepe |

tad kim?—What is that?
= @i |

tani kani >—What are those?
= AR |

tani nagarani.—Those are towns.
Serpr: fob Faf-< |

balakah kirn kurvanti 7—What are the boys doing?
SeTehT: G- |

balakah khelanti.—The boys are playing.
ART: FHaf |

vanarah kirdanti—The monkeys are jumping.
e qiE @t |

raksasah mamsam khadanti—The Raksasas eat meat.
ma: S faaf=

gavah jalam pibanti—The cows (go—cow) are drinking water.



Afgem: I g=f= |

mahildh annarm pacanti—The women are cooking food.
I TN AT |

gopyali rasagolakani anayanti.—The gopis are bringing rasagulas.
<RT: A =R |

caurah navanitam corayanti.—The thieves are stealing butter.

¥ sastrani chindanti (plural), pavakah dahati ( singular), apah
kledayanti (plural), marutah Sosayati (singular).—Weapons cut, fire
burns, waters moisten, and wind dries up. (2.23)

HalA <h: |

bhavan kah?—Who are you? (singular)
W =<1 & |

bhavantah ke?—Who are you? (plural)

¥ bhavan bhismah ca karpah ca.—[My army has captains like]
Yourself, Bhisma and Karna. (1.8)

bhavantah sarve bhismam abhiraksantu.—You all must fully
protect Bhisma. (1.11)

a9 MREE: |

vayarn bharatiyah.—We are Indians.
we: foh paf |

bhavantah kimn kurvanti?—What are you doing?
34 el for@m: |

vayarh kathar likhamah.—We are writing a story.
SE: I 59 IAFTeS] |

chatrdah, bhavantah sarve dgacchantu.—Students, you all come
please.

ME, @1 Bl I8 ' |

bhavan tani phalani grhe sthapayantu.—Please keep these fruits in
the house.

AT AT A9 B |

tesarh phalanam nama kim?—What is the name of those fruits?
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13. How many?

gwre Hia fefT af=<
saptahe kati dinani santi?—How many days are there in a week?

gare g9 e af= |

saptahe sapta dinani santi.—In a week there are seven days.
o g% Hfar g=m: af=q |

bhavatah mukhe kati dantah santi?—How many teeth are there in
your mouth?

o9 q4 e e = 8= |

mama mukhe trimsat dantdh santi—In my mouth there are thirty
teeth.

o B hid ASIed: Al |

bhavatah haste kati angulyah santi?—How many fingers are there
in your hand?

o9 & 9 HeI[ed: a8 |

mama haste paiica angulyah santi— In my hand there are five
fingers.

VI i Haehet - shionfa |

bhavan kati kadalt-phalani krinati?>—How many banana-fruits do
you buy?

IE T HeATHANT HIonf |

ahan dasa kadalt-phalani krinami.—I1 buy ten bananas.

el 9IE i JEiehi-] g1 |

bhavan pratyaham kati pustakani pathati?’—How many books do
you read every day?

E Yoag 07 g1 g |
aharh pratyahar trini pustakani pathami.—I read three books every
day.
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14. You want to eat?

d 99 sAisHEed @ef |

te tatra bhojanalaye khadanti.—They eat there in the restaurant.

" a3 Eifegq g==fd an |

bhavan tatra khaditum icchati va?—Do you want to eat there?

afg 4 aE A} wa @fage s==1 |

nahi bhoh, aham mandire eva khaditum icchami.—No no, I want to
eat only in the temple.

¥ bhaktah arcitum icchati.— The devotee desires to worship. (7.21)

sva-dharmam aveksya, vikampitur na arhasi.—Considering your
own duty, you should not hesitate. ("you do not deserve to hesitate”)
(2.31)

15. That or this.
distant near

masc. H: sah (he, that) — UH: esah (he, this)
fem. I sa (she, that) — TUH[ esa (she, this)
neut. Y tad (that) — QA9 etad (this)
masc. d te (they, those) — O ete (they, these)
fem. e oah( ") — O etah (")
neut. ﬂlﬁ' tami (" ) —QﬁTfaf etani ( " )
masc. | T& tasya (his, of that) — 3 asya (his, of this)
fem. Ad&T: tasyah (her, of that) — 31&T: asyah (her, of this)
neut. | & tasya (its, of that) — 3I& asya (its, of this)
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q: {H: UY: hE0f: |
sah ramah, esah krsnahi.—That 1s Rama, this is Krsna.
| HIaT QST e |

sa sitd, esa radha.—That is Sita, this is Radha.

g T TS, e |

tad puspam, etad phalam.—That is a flower, this is a fruit.
d SIeTh: Od IS |

te balakah, ete purusah.—Those are boys, these are men.

16. kim akurvata?
¥ kimn akurvata.—What did they do? (1.1)

This section shows the application of interrogative words:
katham (how),
kutah (from where),
kaccit (whether; question marker), which are all derived from
kim (what; question marker).

The declension of kim in masculine gender:

%h: kah—who? (what?) Co| &
<hH_ kam—whom? oY &l
T kena—with whom? hI=IH F:
FE kasmai—for whom? W_;ﬁi‘i_
HETT_ kasmat—from whom?  ShPH &
FE kasya—whose? HAl: & |
___§Sf?q=[ kasmin—in whom? Eliéfl ﬁ—?lj |




» kaih maya saha yoddhavyam.—With whom 1 must contend.
(1.22)

rajvena kim bhogaih ki jivitena va kim.—What is the use of a
kingdom, pleasures or life itself ? (1.32)

ka pritih syat.—What pleasure could there be? (1.35)

vayarn kathar sukhinah syama.—How could we be happy? (1.36)
kutah idam kasmalarh tvarm samupasthitam.—From where (how)
has this impurity come upon you? (2.2)

katham aham bhisman dronam ca pratiyotsyami.—How can |
counterattack Bhisma and Drona? (2.4)

tatah kirm duhkhataram.—W hat is more painful than that? (2.36)
sthita-prajiiasya ka bhasa, sthita-dht ki prabhdaseta, kim asita, kiri
vrajeta.—What are the symptoms of one who has steady

intelligence? How does he speak, how does he sit, and how does he
walk? (2.54)

asantasya kutah sukham.—One who has no peace, from where
(how) will he get happiness? (2.66)

kirn ghore karmani marn niyojayasi—Why do You engage me in
this ghastly work? (3.1)

nigrahah ki karisyati.—What does repression accomplish? (3.33)
kena prayuktah.—By what is one impelled? (3.36)

katham etad vijaniyam.—How should I understand this? (4.4)

kam gartim gacchati.—What destination does he go 10? (6.37)

brahmanah pathi vimiidhah kaccit na nasyati.—Is someone who is
bewildered on the path of transcendence, not lost? (6.38)
prayana-kale katham jieyah asi.—How can You be known at the
time of death? (8.2)

kesu kesu bhavesu maya cintyah asi.—In which objects are You to
be meditated upon by me? (10.17)

etena bahuna jratena kim.—What is the use of all this detailed
knowledge? (10.42)

kasmat te na nameran.—Why should they not offer their respectful
obeisances? (11.37)
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abhyadhikah kutah anyah.—How could there be anyone greater?
(11.43)

tesam ke yoga-vittamdah.—Of them, who are more perfect in yoga?
(12.1)

tesam nistha ka.—What is their situation? (17.1)

kaccit etad tvaya srutam.—Has this been heard by you? kaccit tava

ajiana-sammohah pranasthah.—Are your ignorance and illusions
dispelled? (18.72)

AT Hl ANT: |
Sravanena ko (kah) labhali?—What is the benefit of hearing?
99 ufeae: ge=RaEaE 9 Apifrsaf o

tasya bhakti-bhavah, sadacara-bhavanah ca agamisyanti—His
devotional attitude and also good manners will come (develop).

HERAEINU bl - |
sarmskrta-sarmbhasanena ko labhah?—What is the benefit of
speaking Sanskrit?

BEHAENO HEpasi-i] afd |
sarnskrta-sarmbhasanena sarmskrta-jianam bhavati.—BYy speaking

Sanskrit we get Sanskrit knowledge.



"We Should Always Remember..."

"Your teaching of Sanskrit pronunciation has been very much
successful. 1 was just thinking of teaching our students the
pronunciation of the Sanskrit verses in the Bhagavad-gita, Srimad-
Bhagavatarm, etc., and by Krsna's will you have already begun this. It
will be a great help for me if the students are taught to pronounce
Sanskrit vibration. It will be another effect of transcendental sound
vibration. But we should always remember that our aim is spiritual
realization, so in such classes in the beginning there must be kirtana
and at the end also there must be kirfana. And they should not only
pronounce the verses, but they should also understand the meaning and
purport of each verse, then it will be grand success.

... we should always remember that we have to give more stress on
our spiritual side than the scholastic side. But at the same time, if our
books are presented in a scholarly way, that will be very nice. So you
use the best part of discretion and do the needful." (letter to Pradyumna)

"Yes you can sing prayers in Sanskrit, but prayers in English can be
also pronounced because the Lord accepts the motive not the
pronunciation of the language. He wants to see spiritual motive. Even if
some effectiveness is lost in translation, if the motive is there, it will
make no difference.” (letter to Madhusiidana)

mantratas taniratas chidrarm desa-kalarha-vastutah
sarvam karoti nischidram anusankirtanam tava
"There may be discrepancies in pronouncing the mantras and
observing the regulative principles, and, moreover, there may be
discrepancies in regard to time, place, personr and paraphernalia. But
when Your Lordship’s holy name is chanted, everything becomes
faultless." (S§B. 8.23.16)

" ... God will take your mind, not your pronunciation. If you mean to
pronounce God’s name, even it is not formally or perfectly pronounced,
still, God will understand that you are trying to chant His name. That is
your perfection.” (lecture on Bg. 2.13)
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“As such it is now necessary that men of culture all
over the world may learn and read Sanskrit, the mother of
all other languages of the Aryan stock. The League of
Devotees, therefore, will maintain a Sanskrit academy and
a degree college especially for the purpose of dissemina-
ting the benefit of this great language 1o all. Scholars from
all countries will be welcome to remain as inmates at the

institute.”
— On the mission of the League of Devotees, 1953 —

“It was my intention in presenting the books that any-

one who would read, would learn Sanskrit.”
— 1975 —



